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Abstract  

The global halāl market is a huge economic power, demanding products that are 
very compliant with Islamic rules. In Sri Lanka, a country where Muslims make up a 
large minority and where there has been social tension due to this, the merging of 
the national food laws with the shari’ah requirments concerning halāl integrity creates 
issues in regulation. Therefore, this paper looks into the existing statutory 
framework of Sri Lanka, mainly focusing on Food Act No. 26 of 1980 and 
Consumer Affairs Authority Act No. 9 of 2003, along with detailed shari’ah 
requirements related to halāl food including slaughter (zabiha), ingredients, 
processing and prevention of contamination. The study, by way of comparative 
legal analysis and considering academic literature and international regulatory 
models (Malaysia, Indonesia, UAE, EU), places where the Sri Lankan law defining, 
regulating, and certifying. and enforcing halāl standards falls short. The particulars 
revealed that there were no specific legal definitions and standards for halāl. 
Oversight of the certification processes is inadequate. There are no adequate 
mechanisms preventing halāl cross-contamination between halāl/non-halāli and 
labelling regulations do not include provisions for a legally recognized halāl mark. 
These shortcomings create consumer ambiguity business challenges and conflict 
potential. It proposes legislative changes to the Food Act and its related regulations, 
along with the setting up of an administrative framework which is likely to be 
national accreditation supervision of private certifiers, state-regulated. The 
proposals emanate from Islamic jurisprudence (Maqasid al-Shari'ah and Fiqh 
principles) and they are directed toward ensuring legal certainty, improved 
consumer protection, enhanced trade facilitation, and social harmony in a multi-
religious context such as that of Sri Lanka. 
 
[Pasar halal global merupakan kekuatan ekonomi yang besar, menuntut produk-produk yang 
sangat patuh terhadap aturan Islam. Di Sri Lanka, sebuah negara di mana Muslim merupakan 
kelompok minoritas besar dan di mana telah terjadi ketegangan sosial akibat hal ini, 
penggabungan antara undang-undang pangan nasional dengan persyaratan syariah terkait 
integritas halal menciptakan masalah dalam regulasi. Oleh karena itu, makalah ini menelaah 
kerangka hukum yang ada di Sri Lanka, dengan fokus utama pada Food Act No. 26 Tahun 
1980 dan Consumer Affairs Authority Act No. 9 Tahun 2003, beserta syarat-syarat syariah 
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terkait makanan halal secara rinci, termasuk penyembelihan (zabiha), bahan-bahan, pemrosesan, 
dan pencegahan kontaminasi. Studi ini, melalui analisis hukum komparatif dan dengan 
mempertimbangkan literatur akademik serta model regulasi internasional (Malaysia, Indonesia, 
UEA, UE), menunjukkan di mana hukum Sri Lanka mengenai pendefinisian, pengaturan, 
sertifikasi, dan penegakan standar halal masih kurang. Rincian yang terungkap menunjukkan 
bahwa tidak ada definisi hukum dan standar khusus untuk halal. Pengawasan terhadap proses 
sertifikasi juga tidak memadai. Tidak terdapat mekanisme yang memadai untuk mencegah 
kontaminasi silang halal/non-halal, dan regulasi pelabelan tidak mencakup ketentuan mengenai 
tanda halal yang diakui secara hukum. Kekurangan ini menciptakan ambiguitas bagi konsumen, 
tantangan bagi pelaku usaha, dan potensi konflik. Makalah ini mengusulkan perubahan 
legislatif pada Food Act dan regulasi terkait, beserta pembentukan kerangka kerja administratif 
yang kemungkinan besar berupa supervisi akreditasi nasional terhadap lembaga sertifikasi 
swasta, diatur oleh negara. Usulan-usulan tersebut bersumber dari yurisprudensi Islam (Maqasid 
al-Shari'ah dan prinsip Fikih) dan ditujukan untuk menjamin kepastian hukum, perlindungan 
konsumen yang lebih baik, fasilitasi perdagangan yang lebih baik, serta harmoni sosial dalam 
konteks multi-agama seperti di Sri Lanka. 
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INTRODUCTION 

Sri Lanka is a Muslim-minority, multi-ethnic, multi-religious country, with around 10% of 
its population identifying as Muslim (Census, 2012). This makes it an appropriate context for 
studying how national laws interact with religious obligations in the regulation of halāl food. The 
Sri Lankan country has had much brouhaha about halāl certification, particularly around the year 
2013 when nationalist group campaigns were spearheaded against the then-existing system of 
halāl certification (Long et al., 2023; Sarjoon et al., 2016; Yusoff & Sarjoon, 2017), and that was 
mainly by All Ceylon Jamiyyathul Ulama (ACJU), a leading group of Islamic clerics. These events 
brought to the fore not just technical issues of certification and labeling, but also deeper societal 
dynamics involving minority rights and religious practices, nationalism, and economic stakes, 
particularly related to the highly profitable export market for halāl-certified Sri Lankan goods 
(Sarjoon et al., 2016). This controversy has highlighted how there is yet a defined national 
framework for halāl certification, which should have been legally sanctioned; its absence leaves the 
whole process open to challenges and misuses, plus so much social friction. 

The situation showed an imp͏ortant gap, while Sri Lanka has food safety and consumer 

protection laws, these do not directly cover the special needs of halāl as defined by Sharīʿah 
(Hussain, 2013). This lack of clarity hurts Muslim buyers who want to ensure halāl integrity, firms 
trying to follow rules for local and global markets, and the government in dealing with possible 
social issues coming from unrestricted or challenged halāl claims (Ameer Ali, 2013). This paper 

tries to close this gap by looking closely at how Sri Lanka's food laws connect with Sharīʿah rules 
about halāl food. It wants to find exact places where the rules don't match and learn from other 
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countries' practices, suggesting real changes in laws and admin based on Islamic teachings. The 
work is set up like this: It starts by explaining the problem of research and listing the goals.  

This discussion leads to Sharīʿah requirements about the integrity of Ḥalāl, with an 
analysis of the applicable legal framework in Sri Lanka, thus identifying certain gaps between the 
two, and leading to issues regarding international regulatory models for comparison that will 
follow later into reform proposals. Major findings will be summed up next, followed by a 

conclusion with specific recommendations directed toward aligning Sharīʿah principles in 

fostering a clear, dependable, and socially harmonious Ḥalāl regulatory environment within Sri 
Lanka. It is crucial to appreciate the historical and socio-economic contexts because any proposed 
reforms would have to be legally sound and jurisprudentially grounded while being sensitive to 
the complexities of such a diverse society as Sri Lanka (Hussain, 2013). 

The main research problem that this paper deals with is the substantial gap in the Sri 
Lankan legal system pertaining to the assurance of halāl food integrity. The current statutory 
framework, mainly under the Food Act No. 26 of 1980 and the Consumer Affairs Authority 
(CAA) Act No. 9 of 2003, with related regulations such as those in Food (Labeling and 
Advertising) Regulations (Report et al., 2025), establishes general standards for food safety and 
hygiene along with consumer protection (Office, 2022). They do not bring into action sufficient 
specificity, detailed standards, or even a separate mechanism dedicated to enforcement in 

ensuring much better that Ḥalāl labeling or sale as such applies to a whole range of requirements 

by Sharīʿah principles. The shortfall arises from a key divergent regulatory focus. The Food Act in 
Sri Lanka mainly prohibits the manufacture, import, sale or distribution of food that will be 
injurious to health, unfit for consumption or clean not putrid decayed may not be adulterated 
does not contain additives and is not prepared under insanitary conditions (Food Act No. 26 of 
1980, 1980) CAA Act on the other hand aims at consumer protection against goods that are 
hazardous unfa trade practices and delivers misleading information about quality value or safety 
(Office, 2022). Generally, these laws work through negative prohibitions, which means they work 
by preventing harm and deception based on some general criteria of safety and truthfulness. The 
principle of halāl under the Sharia not only includes abstinence from haram (forbidden, such as 
pork, alcohol, blood and carrion) but also relates to various positive obligations (Al-Haq-Halal, 
2013; Khan & Haleem, 2016; Yana, 2023). These are among others; the prescribed animal 
slaughter (Zabiha) with the invocation of Allah's name (Aini et al., 2020; Henderson, 2016), use of 
permissible ingredients obtained accurately (Saujan et al., 2025), ritual purity should not have najis 
during processing (Aziz et al., 2023), and stringent cross-contamination measures between halāl 
and non-halāl items are applied at all stages in the supply chain (Nandala & Azrak, 2024). A 
general food product may pass safety standards set by a Food Act (for example, meat must come 
from a healthy animal and be slaughtered conventionally free from harmful bacteria) 
(Hettiarachchi, 2020; Kolamunna & Dissanayake, 2023), but it will be Haram unconditionally 

according to Shari'ah if Zabiha conditions are not complied with. Unlike Ḥalāl integrity, the 

concept of Ḥalāl under Sharīʿah means not only staying away from Haram (forbidden – pork, 
alcohol, blood, carrion) but also fulfilling certain positive obligatory requirements (Ameer Ali, 
2013). These are: the prescribed animal slaughtering method (Zabiha) with the invocations of 
Allah's name, usage of allowed ingredients sourced properly, Ritual cleanliness regarding Najis 
avoidance during processing (Saujan et al., 2025), and rigorous measures against contamination 

between Ḥalāl and non-Ḥalāl at all stages in the supply chain. The food item may fall within 
general safety standards as per the provisions of the Food Act (e.g., meat from a healthy animal 
slaughtered in a conventional way; no harmful bacteria are present) (Hettiarachchi, 2020). 

However, it will be Harām by Sharīʿah if it does not fulfill the requirements of Zabiha. It also 

blocks entry into the controlled international Ḥalāl markets, e.g. Middle East, Southeast Asia; 
markets that usually demand certifications according to certain standards like GSO or Malaysian 
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Ḥalāl standards, which the present Sri Lankan system does not enforce or support in any way 
systematically (Tao, 2024). Possible Social Tension: The absence of a defined, state-recognized, 

and regulated Ḥalāl system has left the field open to disputes about authenticity, authority, and 
even labeling practices, something that had very sharp controversies in 2013 (Arab News, 2013). 
Such an ill-legally ambiguous situation can breed distrust and tensions within a multi-religious 
society (Rezwan, 2013). The research problem thus identifies the existing food regulatory regime 

in Sri Lanka as being insufficient to incorporate and enforce the specific principles of Sharīʿah 

required for Ḥalāl integrity, something that creates a gap in regulation that harms consumers, 
businesses, and even social harmony.  

 
METHOD 

This study was developed using systematically selected Doctrinal and Descriptive Legal 

Research methodologies. It aims to conduct a comprehensive comparative analysis of Ḥalāl 
integrity, considering both Sri Lanka’s national legal framework and the authoritative rules of 

Sharīʿah jurisprudence. The primary objective of this research is to identify and categorize the 
regulatory gaps that arise in areas where national law fails to adequately observe or implement 
specific religious requirements (e.g., Zabiha (the prescribed method of slaughter), Najis (ritual 
purity), and comprehensive certification standards). This comparative study is structured around 
three sequential aims: (1) to map the scope of Sri Lanka’s current legislation (e.g., food law), (2) to 
elucidate the relevant Shariah rules based on usul al-fiqh (Islamic jurisprudence), and (3) to clarify 
the areas of inherent divergence through a special comparative analysis format that synthesizes 
both sources. 

In the analysis phase, a structured comparative legal analysis method was adopted, 
systematically comparing the regulatory elements of the two legal systems through a matrix table. 
This approach enabled a shift from mere textual comparison to functional gap analysis. To 
propose practical and instructive solutions, this study conducted an internal analysis and 
incorporated comparative insights from international regulatory models, such as those of 
Malaysia, Indonesia, and the United Arab Emirates. All final recommendations regarding 
legislative changes and the establishment of new administrative bodies (such as a national halal 
certification agency) are deeply rooted in the higher ethical and legal objectives of Islamic law, 

namely, Maqāṣid al-Sharīʿah. This ensures that the proposed reforms have a solid legal 

foundation while also maximizing public interest (Maṣlaḥah) by safeguarding consumer rights 
and promoting trade. 

This research undertakes an analytical study of the above-mentioned regulatory gap 

between Sri Lankan national law and the rules of Sharīʿah pertaining to Ḥalāl food labeling and 
certification, with a view to proposing viable reforms. The following specific objectives have 
guided the study: 

1. To look at the main Sharīʿah rules directing Ḥalāl food and judge how they match with Sri 
Lanka’s present laws and rules on food making, labeling, and certification.  

2. To do a side-by-side check of global Ḥalāl rule models and find missing parts or mistakes 

in Sri Lankan law about meeting Sharīʿah needs for Ḥalāl trustworthiness.  
3. To suggest possible changes in laws and admin reforms for Sri Lanka that fill the found 

gaps in rules, taking ideas from Islamic legal thought and the world's top ways of doing 
things. 

 
RESULTS AND DISCUSSION 

This section is mainly structured to explain the Islamic jurisprudence concept of 
halal, the legal framework of food safety and consumer protection in Sri Lanka, brefly 
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explain the gap between Islamic Halal concept and the legal provisions related to food and 
consumer in Sri Lanka, and a two-sided section on the legal framework of food security in 
countries such as Indonesia, Malaysia and the United Arab Emirates. These will be studied 
under separate headings as follows. 

Defining Ḥalāl Integrity: Sharīʿah Principles and Jurisprudence 
 

The concept of Ḥalāl, derived from the Quran and the Sunnah and rooted in Islamic 
practice, is the key to understanding any act of Islam (Jayawardena & Dewasiri, 2023; Rameli et 
al., 2013; Zannierah et al., 2016). While typically associated with dietary laws and methods of 
animal slaughter, it should be understood that halāl includes a vast spectrum of allowed actions as 
well as related ethical considerations in everyday life-including business and finance (Khan & 
Haleem, 2016; Saujan et al., 2025). Within food, halāl defines what is allowed by Islamic law 

(Sharīʿah), contrasting with Haram (forbidden) (Keagamaan, 2024). This distinction is very 
important for Muslim consumers who want to comply with their religion. More than just 
allowable, Islamic law emphasizes good quality too. Tayyib-food ought to be good, clean, 
wholesome, safe, must not be wasteful and should be produced ethically (Aini et al., 2020; 
Henderson, 2016). Eating food that is halāl and Tayyib is thought to be good for both health and 
the soul (Elgharbawy & Azmi, 2022).  

The world market for halāl goods and services has grown greatly (Baig & Ali, 2020; 
Hanzaee, 2011), led by more Muslims in the world and more awareness among Muslim and non-

Muslim shoppers about Ḥalāl rules, which often go with wider ethical worries like animal care and 
safe food (Bashir, 2022). This financial growth gives big chances for nations that make food and 
sell it abroad. According to Nandala & Azrak (2024); Farah (2020); Djunaidi et al. (2021) 
emphasize that making sure the trust of halāl claims through strong certification and rules has 
become key for buyer belief and market entry. 

The understanding of the regulatory gaps has to be articulated clearly concerning 

what constitutes Ḥalāl integrity according to Sharīʿah. The term Ḥalāl is Arabic for 
"permissible", it derives from the major sources of Islamic law, which are the Quran and 
Sunnah (Abdul Rahman, 2017; Farah, 2020; Tao, 2024), forming a fundamental part of any 
Muslim's life (Aziz & Ahmad, 2018; Puspita, 2018). This guides not only consumption but 
also conduct in a Muslim's life. The latter is contrasted with Haram for forbidden or 
unlawful (Saujan et al., 2025). Usul al-Fiqh is Islamic jurisprudence that elaborates on this 
binary. It can classify actions into five categories: mandatory (wajib), recommended 
(mandub), neutral (mubah), reprehensible (makruh), and forbidden (haram) (Hashim 
Kamali, 2008; Kamali, 2005). Where jurists may differ on the exact scope, under typical 

terminology, at least three of these categories fall under Ḥalāl. 

The Ḥalāl concept about food is most commonly accompanied by that of Tayyib, 
which means good, pure, wholesome, safe, and organic (Elgharbawy & Azmi, 2022). 
Goodness comes from the Quranic command for believers to eat "of the good things 
(Tayyibat) that We have provided for you" (Quran 2:172), already stressing "that which is 

lawful and good (Ḥalālan Tayyiban)" (Quran 2:168). Tayib entails foods not only to be 
religiously permissible but also conducive to physical and spiritual health; they must be 
safe, clean, and produced ethically (Aziz & Ahmad, 2018; Murti, 2017). Such a view makes 
the observance of religion relate to health, hygiene care, and the welfare of animals (Abdul 
Rahman, 2017). 

The specific requirements for ensuring Ḥalāl integrity in food cover the whole 
supply chain and are detailed in Fiqh based on Qur’anic verses and Prophetic traditions 
(Hadith). The main ones are:  

1. Source of Food  
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In Islam, clearly, meat comes from those animals that should be halāl. The flesh of 
the animal must explicitly be designated in Islamic law for consumption, and it includes 
cattle, sheep, goats, camels, chickens, turkeys and ducks of any kind and all types of fish 

(Saidin et al., 2017). These would become Ḥalāl provided they are slaughtered according to 
Islamic rites and the cleanliness applies to the physical as well as the spiritual level (Saujan 
et al., 2025).  

Animals that are considered haraam (forbidden) to be eaten fall into several 
categories. Pigs and all products from pigs—for example, lard and certain gelatins—are not 
allowed (Deuraseh, 2016). In addition, one may not eat the meat of any fanged carnivorous 
animal, such as a lion or a tiger or even a dog; this also applies to birds that bring death, 
such as the eagle and the falcon (Rashid & Kamarudin, 2024). Other forbidden animals 
comprise household donkeys and mules; reptiles and most insects are also haraam, with 
locusts being an exception. For instance, frogs and crocodiles are both land-and water 
animals so they are haraam (Fayokemi, 2022). Dead meat is another broad category; 
anything that has died a natural death or has not been slaughtered according to Islamic 
principles cannot be consumed (Deuraseh, 2016; Fayokemi, 2022; Rashid & Kamarudin, 
2024).  

2. Zabiha (Method of Slaughter) 
In the case of a Jew or a Christian, we are speaking of one who follows their 

scriptural precepts, which detail the proper way to invoke the name of God (Frame, n.d.). 
Each act of slaughter must, at the time of it’s performance, be conducted with the intent of 

Ḥalāl slaughter and must include the words “Bismillah, Allahu Akbar” at the moment of 
the cut is made (Saujan et al., 2025). Should any other name be called out at the moment of 
slaughter, the meat is rendered Haram (Abdul Rahman, 2017). 

Zabiha requires a fast and deep incision with a very sharp knife through the 
trachea, esophagus and both carotid arteries and jugular veins without severing the spinal 
cord to achieve rapid blood loss and humane death (Awan & Fazal, 2018). The animal 
must be alive and in good health at the time of slaughter (Long et al., 2023); While 
reversible stunning techniques that leave the animal alive are sometimes accepted (and even 
explicitly permitted for poultry under standards like UAE.S 993:2022), any method that 
kills the animal before the cut or invalidates the invocation is forbidden. All animals that 
die from strangulation, blunt force, falls, goring, predator attacks (unless the throat is then 
cut in Zabiha), or ritual offerings on altars are considered Haram (Deuraseh, 2016; 
Fayokemi, 2022; Rashid & Kamarudin, 2024). 

3. Ingredients and Additives 

Prohibited Substances, the Haram substances extend beyond non-Zabiha  meat and 
pork to include blood in its flowing or congealed state and intoxicants such as alcohol 
(Khamr). Derivatives and Processing Aids: The use of Haram-derived ingredients, 

including gelatin from non-Ḥalāl slaughtered animals or pigs and specific enzymes and 
emulsifiers like E471 from pork fat, is strictly forbidden. The verification process must be 
thorough for all additives and processing aids. The Islamic principle of Istihalah 
(transformation, where a substance changes its nature) generates scholarly disagreements 
about the permissibility of specific derivatives, including gelatin and alcohol that transforms 
into vinegar. The acceptance of GMOs remains uncertain because some scholars permit 
their use when they contain no Haram elements and promote health benefits. 

4. Purity of Processing, Handling and Storage 
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Free from Najis, Ḥalāl food must be processed, handled, and stored using 

equipment and utensils that, according to Sharīʿah, do not contain any form of Najis 
(ritually impure substances) (Lumpur, 2017). Najis that we may think of as major Najis 
would be pork, blood, carrion, urine, feces, and alcohol (Miswanto, 2023). Sometimes, we 
may erroneously think that minor Najis only needs to be washed "once" which is not the 
case. If equipment and utensils are used in contact with Najis at the extreme level (like 
pork), then they must be ritually cleaned (dibagh or sertu), which would often require that a 
thorough washing process requiring multiple washes including the use of earth/clay or a 

modern equivalent, and must follow all processes mandated for Ḥalāl production. Even the 

washing materials must be Ḥalāl. 
Preventing Cross-Contamination: This is the main factor for integrity in halāl food. 

Every stage requires strict segregation of all procedures and processes. If halāl and non-

Ḥalāl (or Syubhat - doubtful) materials are mixed or contaminated at any point in the 

process or on the line, the product may no longer be Ḥalāl certified (Sucipto et al., 2021). It 

is crucial to separate Ḥalāl and non-Ḥalāl in everything including; receiving, storage (raw 
materials, semi-finished, finished goods), preparation, processing, packaging, and 

transportation to prevent contact between them! Moreover, Ḥalāl integrity is often kept 
separate through facilities, production lines, storage area and utensils that all have dedicated 

Ḥalāl runs OR very specific and verified cleaning method(s) of separation between Ḥalāl 

and non-Ḥalāl runs. Also, Ḥalāl Critical Control Points (HCCPs) are often identified to 

attempt to control risk in Ḥalāl products. 

5. Packaging and Labeling 

It's important to ensure that packaging materials are Ḥalāl and free from Najis or 

Haram ingredient(s), including any coatings or plastics from non-Ḥalāl sources (Hatta et al., 
2023). Labels that are accurate, complete, and do represent the product with complete 

transparency are expected, and products should clearly represent the product and its Ḥalāl 

status, if it is certified. Being Ḥalāl is a comprehensive system in which specific ritual 
requirements (Zabiha, Tasmiyah) and purity rules (Najis-free) are integrated along with 

practicality measures (separate and/or clean). Ḥalāl integrity is this comprehensive system. 
It implies more than just avoiding prohibited ingredient(s), but positively acting to apply 
control measures following the entire food chain consciously. This comprehensive nature 
contrasts sharply with general food safety regulation that often strikes on immediate health 

hazards without addressing the specific ritual and purity prerequisite applicable to Ḥalāl. 
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The legal framework for food safety and consumer protection in Sri Lanka 

Sri Lanka already has a relatively solid legal apparatus in this regard the key pieces 
being the Food Act No. 26 of 1980 and the Consumer Affairs Authority (CAA) Act No. 9 
of 2003. 

1. Food Act No. 26 of 1980 (amended) 
The Food Act replaces the earlier Food and Drugs Act (Hettiarachchi, 2022), and 

now serves as the basis for Sri Lanka’s food-safety regime, giving authorities power to 
regulate all stages of the food chain from manufacture and importation to sale and 
distribution to ensure that all food intended for human consumption is safe and 
wholesome (Hettiarachchi, 2020). Part I (Prohibitions) applies to food items that could 
harm health, which are unfit and spoiled as well as decomposed, insect-infested with 
adulteration and against both the Act and its regulations while preventing food preparation 
through unhygienic methods and packaging or any sale activities (Food Act No. 26 of 
1980, 1980). Any food cannot be labeled, packed, processed or sold by means of false 
misleading deceptive labeling that creates incorrect impressions about its characteristics 
noted under Section 3 of the Act. Failure to adhere to specified labeling standards makes 

food products non‑compliant. The legislation in Section 4 states that food cannot be 
displayed following prescribed regulatory standards if it does not match the requirements 
(Food Act No. 26 of 1980, 1980). 

The Act establishes both specific restrictions in addition to implementation systems 
for protection. Every manufacturer and distributor must issue warranties to their vendors 
regarding food nature and quality according to Section 6 of the Act while Section 7 requires 
all processing locations to obtain official food licenses (Food Act No. 26 of 1980, 1980). 
The Food Advisory Committee receives its authority from Part II to advise the Minister 
about food implementation while different Food Authorities obtained their respective 
enforcement roles from this Part. These Food Authorities include the Director General of 
Health Services as the Chief Food Authority together with municipal councils and local 
councils and the Excise Commissioner for excisable foods and the Principal Collector of 
Customs for importing foods. Public Health Inspectors provide on-site support during 
enforcement (Food Act No. 26 of 1980, 1980). 

The Act enforces basic standards for public health protection by stopping 
dangerous and harmful or mislabeled food from reaching consumers. Study results show 
major obstacles exist when it comes to Act enforcement. Research finds that traders and 
consumers show limited knowledge and follow-up with the Act and its regulations with 
special emphasis on labeling requirements because these standards are often broken. 
Weaknesses in both enforcement capacity and monitoring functions and public education 
along with other implementation challenges suggest they may affect the effectiveness of 

upcoming Ḥalāl-related regulations. 

2. The Consumer Affairs Authority (CAA) Act No. 9 of 2003 

The Consumer Affairs Authority received its foundation through Consumer Affairs 
Authority Act No. 9 of 2003 to protect consumers while monitoring market activities 
(Office, 2022). By law the Authority has responsibilities to defend buyers from dangerous 
merchandise alongside unsafe commercial practices while maintaining proper consideration 
of their interest. The authority supervises trade through its control of restrictive agreements 
as well as price-fixing arrangements and dominant position abuses which enhance market 
competition. From a food safety perspective the CAA possesses authority to issue binding 
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instructions for product labels along with price marks and packaging requirements and 
product standards which might align with Sri Lanka Standards Institution specifications 
and enable price controls. Under the Act the Authority possesses enforcement power to 
investigate customer grievances regarding faulty products and breached warranties while it 
prohibits misleading information related to product representation and service marketing. 
An independent body named Consumer Affairs Council receives authority to determine 
cases of anti competitive activities under the new Act. These combined provisions establish 
comprehensive consumer safeguards which focus on maintaining fair markets and 
supplying accurate information along with competitive prices for both Sri Lankan and 

global Ḥalāl markets. 

3. Food (Labeling and Advertising) Regulations 
Current Sri Lankan food labeling regulations were established in 2005 but face 

replacement by the 2022 Food (Labeling and Advertising) Regulations that food operators 
need to complete execution before January 1, 2025 (Arnold et al., 2020). According to the 
2022 Regulations all packaged foods require prominently displayed common names in bold 
text on the primary panel both in English and Sinhala and Tamil languages (Hettiarachchi 
et al., 2021). Ingredients must be listed through their common names from heavy to light 
contents together with INS numbers of additives. The label must show SI units for 
contents measurement with proper indication of drained weight if needed (Hettiarachchi et 
al., 2018). The label requires identification of the manufacturer and distributor and packer 
and importer of products that includes manufacturing dates and expiration dates with 
repackaging dates for bulk imports. The labels of imported foods need to show where the 
items originated along with detailed nutritional information which includes necessary 
language-based warnings and usage directions (Hettiarachchi et al., 2021). The required 
languages allow the affixment of additional labels to imported products when needed to 
maintain compliance. 

The Regulations present complete standards for labeling requirements yet omit 

clear provisions regarding Ḥalāl claims and certification marks making them subject to 
existing prohibitions under the Food Act and Consumer Affairs Authority Act. 

4. Sri Lanka Standards Institution (SLSI) 
The Sri Lanka Standards Institution creates nationwide standards for many 

products alongside services (Rathnathilake et al., 2017) . Some standards evolve into 
mandatory requirements mainly when implementing the Compulsory Import Inspection 
Scheme for imports. The available evidence shows the Sri Lankan Standards Institution 

SLSI does not maintain a published Ḥalāl food standard SLS or certification guidelines at 

present. Sri Lankan private certification organizations including the Ḥalāl Accreditation 
Council (HAC) implement international standards GSO 2055 in their activities. 

The legal system of Sri Lanka implements generic protective measures for food 
safety and consumer rights and protection but remains deficient in dedicated procedures 

and standards which would protect Ḥalāl authenticity according to Islamic law. The lack of 

specific Ḥalāl regulations in addition to weak enforcement of existing generic regulations 
creates the main regulatory gap in the system. 

Identifying the Lacunae: Gaps Between Sri Lankan Law and Sharīʿah Ḥalāl 
Requirements 

A direct comparison between the detailed Sharīʿah requirements for Ḥalāl integrity 
(Section 4.1) and the provisions of Sri Lanka's existing food safety and consumer 
protection laws (Section 4.2) reveals significant gaps and divergences. The current legal 
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structure deals with overall food safety along with basic fraudulent conduct but does not 

provide sufficient assurance of Ḥalāl compliance in multiple key areas. 

1. Absence of Legal Definition and Specific Ḥalāl Standards 

Under Sharīʿah the determination of ḥalāl and ḥarām as well as ẗabīḧ slaughter 

methods and ṭayyib food requirements requires direct Qur’ānic revelation and prophetic 
tradition that details every aspect of Sanitation. In contrast, Sri Lanka’s principal 

food‑safety laws the Food Act and CAA Act contain no statutory definition of “ḥalāl.” The 
laws prohibit only vague concepts of safety which do not provide sufficient basis to 

enforce Sharīʿah requirements about specific animal slaughter methods or ingredient purity. 
The Sri Lanka Standards Institution together with these Acts fails to establish specific 

requirements for ḥalāl certification or ẓabīḥah slaughter. Because there is no clear legal 

definition of what counts as ḥalāl the term stays open to various interpretations which 
makes its enforcement functions impossible. This means generic safety standards cannot 

function as an adequate replacement for Ḥalāl compliance. 

2. Inadequate Regulation of Ḥalāl Certification and Labeling 

Religious assurance of Ḥalāl compliance requires verified systems which usually rely 

on certification implemented by bodies that unite Islamic jurist experts (ʿilm al Sharīʿah) 
with food science specialists. The packaging of items needs straightforward labeling 
systems that enable Muslim consumers to spot products which adhere to their religious 
regulations. 

The government of Sri Lanka has not implemented nor regulated any Ḥalāl 
certification process for the nation. The All Ceylon Jamiyyathul Ulama (ACJU) historically 

operated without legal authority while private organizations including Ḥalāl Advisory 

Council (HAC) function without any governing national standards or Sharīʿah competency 

requirements and auditing procedures and Ḥalāl mark protections. The Existing Food 
Labeling Regulations require general product information yet do not specify either standard 

Ḥalāl logos that need legal protection or precise rules for making Ḥalāl claims. The 

permissibility of using misleading labels remains inadequate when proper Ḥalāl standards 
are undefined. 

The lack of official regulation in certification systems exposes a major governance 
sector because this enables many wrong sorts of certification services to emerge and 

challenges public trust in the market. The lack of legal standards for a Ḥalāl mark results in 

consumer confusion and enables deceptive Ḥalāl claims. 

3. Deficient Oversight and Enforcement Mechanisms 

According to Sharīʿah standards the entire supply chain network must implement 
continuous compliance checks from slaughtering to processing and storage and 

transportation as well as retail stages. The proper implementation of Ḥalāl governance 
needs a formal certification process together with regular checks from trained Shariah-
compliant inspectors who maintain complete records along with strict physical divisions 

between Ḥalāl and non-Ḥalāl production endpoints. The Food Authority alongside Public 
Health Inspectors and Consumer Affairs Authority conduct enforcement in Sri Lanka at 

present utilizing general food‑safety and consumer‑protection laws. These regulatory 

agencies fail to maintain Ḥalāl standards since they have no specific regulations for religious 
standards nor legal responsibility over religious-guided standards. Furthermore they lack 
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trained staff in Ḥalāl auditing and Shariah requirements which hinders their enforcement of 
food safety regulations. 

Such absence creates a major oversight problem because no state-based body 

currently exists to protect Ḥalāl authenticity. The authorized workforce lacks both legal 

authority and technical capabilities for detecting violations of Ḥalāl protocols together with 
investigating and imposing penalties. Sri Lankan businesses in addition to their consumers 

face risks of misleading labeling and unapproved mixing or wrongful Ḥalāl claim assertions 
based on current inspection circumstances which lead to religious distrust and diminished 
market reliability for Muslim customers. 

4. Unaddressed Cross-Contamination Risks 

The protection of Ḥalāl products under Sharīʿah requires total Haram and Najis 
separation at each point from the slaughter process to processing and into storage, 
handling, transport and final packaging. Ritual purity rules condemn any contact with 
prohibited substances even when the contact does not represent a regular food safety 
concern. Sri Lanka’s Food Act together with its Hygiene Regulations mainly aims at 
protecting public health through contamination prevention. The general safety regulations 

do not specify ritual purity requirements needed for Ḥalāl compliance which results in 
possible breaches of Islamic law regulations during inspections. 

The regulatory mismatch produces a severe deficiency because Sri Lanka lacks 

specific laws or detailed guidelines that forbid Ḥalāl/Haram contact between products in 

multi-use facilities. Food businesses handling Ḥalāl and non-Ḥalāl items face the risk of 
polluting their permissible products because there is no specific production equipment, 

verification protocols, or third-party certification standards for Ḥalāl in Sri Lankan laws. 

The complete satisfaction of Muslim consumers in Sri Lanka requires additional Sharīʿah-

compliant mandates to stop Ḥalāl/non-Ḥalāl cross-contaminations within its food safety 
structure. 

 
Table 1. Juxtaposition of Sharīʿah Ḥalāl Requirements and Sri Lankan Legal Provisions 

Sharīʿah 

Requirement 

Relevant Sharīʿah 

Basis (Illustrative) 

Corresponding Sri 

Lankan Legal Provision 

Analysis of Gap/Divergence 

Definition of 

Ḥalāl/Haram 

Quran (e.g., 2:168, 

2:172, 5:3); Sunnah; 

Fiqh Classifications 

Food Act / CAA Act / 

Regulations 

No legal definition of Ḥalāl or 

Haram. Reliance on general 

terms like "unfit," "unclean" is 

insufficient. 

Zabiha Slaughter Quran (e.g., 6:118-

121); Hadith; Fiqh 

detailing method, 

invocation, slaughterer 

conditions 

Food Act (general 

safety/animal substance 

provisions) 

No specific legal requirement 

for Zabiha slaughter for meat 

claimed as Ḥalāl. Conventional 

slaughter methods are not 

prohibited if generally safe. 

Prohibition of 

Specific 

Ingredients 

(Pork, Alcohol, 

Blood, etc.) 

Quran (e.g., 2:173, 5:3, 

5:90); Hadith 

Food Act (prohibits 

deleterious/adulterated 

food) [(2a, 2d)]; Excise 

Ordinance (re alcohol) 

While pork might be implicitly 

covered under "repugnant" for 

some, the prohibition is not 

explicit in food law. Alcohol 

control is separate. Blood 

prohibition not specifically 

mentioned in Food Act. 
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Crucially, derivatives (gelatin, 

enzymes) are not specifically 

regulated for Ḥalāl source. 

Processing Purity 

(Freedom from 

Najis) 

Fiqh principles of 

Taharah (purity); 

Hadith on cleaning 

impurities 

Food Act (prohibits 

insanitary conditions, 

unclean food) 

"Insanitary" or "unclean" 

focus on hygiene/health risks, 

not necessarily ritual impurity 

(Najis) as defined by Sharīʿah. 

Specific ritual cleansing 

requirements for equipment 

are absent. 

Cross-

Contamination 

Prevention 

Fiqh principles; Need 

for segregation 

derived from purity 

requirements 

Food Act (insanitary 

conditions); Food 

(Hygiene) Regulations 

(general hygiene) 

General hygiene rules may not 

mandate the strict segregation 

or dedicated facilities/lines 

needed to prevent Ḥalāl/non-

Ḥalāl contact according to 

Sharīʿah. 

Regulated Ḥalāl 

Certification & 

Labeling 

Derived need for 

assurance (Yaqin) and 

consumer 

information; 

Preventing deception 

(Gharar) 

Food Act / CAA Act 

(general non-deception); 

Food Labeling Regs 

(general requirements) 

No state-regulated Ḥalāl 

certification scheme. No 

legally defined/protected 

national Ḥalāl mark. Reliance 

on general anti-misleading 

provisions is weak without 

specific Ḥalāl standards. 

The absence of particular legal recognition for Ḥalāl together with insufficient 
regulatory standards establishes a hazardous environment. People looking for authentic 

Ḥalāl food face risks because they do not enjoy legal protections that apply to standard 
food safety requirements. The unknown rules governing the market environment restrict 
domestic companies from establishing clear markets and also stop them from solidifying 

their position in the expanding worldwide regulated Ḥalāl market which requires standard 
protocol compliance. When inefficiency and ambiguity exists it prevents economic growth 
while retaining past levels of mistrust and controversy. 

 

Global Perspectives: Comparative Ḥalāl Regulatory Models 

  Stamping with outside jurisdictions how they govern Ḥalāl guidelines becomes 

crucial for reforms in Sri Lanka by providing useful investigative examples of various 

enforcement practices. Key models include: 

1. Malaysia 

  The state-driven approach Malaysia utilizes for its Ḥalāl governance stands out 

worldwide because the government aims to create a global Ḥalāl hub from its central 

authority (Sains et al., 2017). The Department of Islamic Development Malaysia (JAKIM) 

leads Ḥalāl certification and policy-making and handles enforcement matters whereas State 

Islamic Religious Departments (JAIN) execute functions authorized by JAKIM (Ahmad et 
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al., 2019). This Ḥalāl verification system exists under a solid legal framework consisting of 

the Trade Descriptions Act 2011 alongside the Definition of Ḥalāl Order 2011 (Zakaria & 

Ismail, 2014) and the Certification and Marking of Ḥalāl Order 2011 which do both explain 

what Ḥalāl means and forbid sole declaration through a required certification process 

managed by JAKIM for any product to display Ḥalāl status (Zakaria & Ismail, 2015).  

  Under Malaysian regulations Ḥalāl food manufacturing standards unite Sharīʿah 

provisions with worldwide production safety systems through MS 1500:2019 for Ḥalāl 

Food protocols (Rizuan & Kadir, 2020). The certification process requires animal-origin 

products (except pork) to participate while other items should opt into a series of 

mandatory procedures beginning with application submission then following with 

documentation and inspection until regular monitoring occurs. JAKIM supports 

international trade through its worldwide operations where it authorizes more than 80 

foreign Ḥalāl certification bodies across more than 45 countries (Latif et al., 2014). 

Malaysia's model achieves its strength through legal backing alongside standardized norms 

and foreign legitimacy yet faces difficulties because of centralized bureaucratic processes 

alongside state intervention in religious domains. 

2. Indonesia 

  The mandatory Ḥalāl certification system in Indonesia runs through state-oriented 

regulations because it has the distinction of hosting the biggest global Muslim community 

(Hasan, Syahiran, et al., 2024). The Ḥalāl Product Assurance system exists under Law No. 

33/2014 that was modified by the Omnibus Law followed by new regulations in 

Government Regulations (GR) No. 39/2021 and No. 42/2024 (Sofiana et al., 2024; You et 

al., 2024). BPJPH serves as the government agency under the Ministry of Religious Affairs 

whereas MUI acts as an independent panel of Islamic scholars which together enforce the 

Indonesian Ḥalāl certification system (Dewi, 2023). The Badan Penyelenggara Jaminan 

Produk Ḥalāl (BPJPH) directs operational registration services and provides certification in 

addition to accrediting Ḥalāl Audit Institutions (LPH). The MUI issues Ḥalāl Fatwas after 

LPH performs their audits (Siddiq et al., 2021). A wide range of goods and services need 

Ḥalāl certification from BPJPH to enter and circulate in Indonesia and undergo retail trade 

butstitutions have explicit religious prohibitions and implementation progresses across time 

(Faiqoh & Fatwa, 2024; Hasan, Jailani, et al., 2024). 

  To initiate the certification process a prospective applicant must submit their 

request to BPJPH after which MUI will conduct inspections led by an accredited local 

certification authority (Faiqoh & Fatwa, 2024). The audit results move from MUI to 

BPJPH for the issuance of the final Ḥalāl certificate after MUI issues the required fatwa. 

The current legal amendments aim to shorten the certification period to 21 days while 

establishing indefinite certification duration except during product component or 

processing modifications (Siddiq et al., 2021). BPJPH maintains international mutual 

recognition agreements with foreign Ḥalāl bodies through which foreign products need 

certification through an Indonesian importer or representative. Indonesia's Ḥalāl system 

achieves its strength through its full mandatory coverage for products together with its 

distinct administration of religious applications. The BPJPH system deals with operational 
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complexity and encounters delays after recent improvements while struggling to 

accommodate certification needs of small and medium enterprises. 
 

3. United Arab Emirates (UAE) 

  United Arab Emirates (UAE) acts as the representative example of Gulf 

Cooperation Council (GCC) Ḥalāl governance (Abdallah et al., 2015). The United Arab 

Emirates maintains a state-controlled Ḥalāl governance framework that bases its operations 

on conformity assessments as well as accreditation procedures and uses standards set by 

the Gulf Cooperation Council (GCC) (Kasi & Muhammad, 2017). The defined structure 

works to provide dependable consistency when enforcing Ḥalāl standards throughout a 

vast variety of products as well as services. The central regulatory authority within the 

United Arab Emirates is the Ministry of Industry and Advanced Technology (MoIAT) after 

it combined functions from Emirates Authority for Standardization and Metrology 

(ESMA) (Mathis, 2024). The national Ḥalāl system is now supervised by MoIAT while the 

organization grants permissions to use HNM marks and selects recognized accreditation 

and certification bodies. 

  The Ḥalāl governance framework of the UAE utilizes technical regulations and 

standards made by MoIAT along with GSO to establish its legal basis. Ḥalāl food general 

requirements are defined through GSO 2055-1:2015 (Zubaidi et al., 2023) and the 

requirements for animal slaughtering through GSO 993:2015 that follows Islamic principles 

(Akbar et al., 2023). The UAE governmental body may publish UAE.S 993:2022 about 

slaughtering methods that shows minor contrasts with GSO benchmarks especially 

regarding pre-slaughter stunning procedures (Chen, 2023). Accreditation for Ḥalāl 

certification bodies (HCBs) operates on the basis of GSO 2055-2:2021 and receives 

execution from the GCC Accreditation Center (GAC) (Al-mahmood, 2020). 

  The certification process becomes essential to secure approval for high-risk items 

specifically including raw and processed meat alongside their derived products yet other 

product groups do not require compulsory certification. The certification process can only 

be performed by accredited HCBs whose practice meets GSO 2055-2 or ISO 17065 

standards. The UAE government strictly regulates how products should be marked because 

individual certifying organizations cannot display their logos on packaging. The market 

maintains consistent credibility through the official Ḥalāl National Mark and generic Ḥalāl 

marks that MoIAT has approved. 

  The UAE’s Ḥalāl framework has an international structure which supports 

international trade operations. The Ministry of Iiteam and HCC regulates foreign HCBs 

when these organizations hold accreditation from respected global institutions like GAC or 

have established mutual recognition agreements. Recognized Ḥalāl Certification Bodies 

(RHCBs) function domestically except when their client resides in a region that lacks 

available local certification bodies. 

  The UAE’s Ḥalāl framework has an international structure which supports 

international trade operations. The Ministry of Iiteam and HCC regulates foreign HCBs 

when these organizations hold accreditation from respected global institutions like GAC or 

have established mutual recognition agreements. Recognized Ḥalāl Certification Bodies 



Regulating Halāl Integrity in Sri Lanka  
Iqbal Saujan et al., 
DOI: 10.58824/mediasas.v9i1.337  

 

 
Jurnal Mediasas, Vol. 9, No. 1, 2026  15 

(RHCBs) function domestically except when their client resides in a region that lacks 

available local certification bodies. 
 

4. European Union (EU) 

  Currently European Union Ḥalāl governance operates through decentralized 

market trends across member states because no EU-wide legislation controls Ḥalāl food 

standards. Government regulation focuses on national levels through indirect oversight 

using fundamental food safety requirements represented by Regulation (EC) No. 178/2002 

and Regulation (EC) No. 853/2004 (Neacsu & Ă, 2009).The EU does not have its own 

specific authority for Ḥalāl certification. National food safety authorities control general 

compliance through their oversight authority. Several certification bodies throughout 

member states established various private Ḥalāl standards because there is no centralized 

regulatory authority. Market-based diversity led to poor standardization which presents 

difficulties for those who consume and participate in intra-EU business operations. 

  The EU's Ḥalāl certification operates on a voluntary basis due to the dual influence 

of customer preferences alongside company pursuits of Islamic market opportunities. 

Different private Ḥalāl Certification Bodies located across the EU possess varying levels of 

recognition and certification criteria and validation credibility. Remaining a central dilemma 

in EU discussions about Ḥalāl practices focuses on how animal welfare participates with 

ritual slaughter. The national regulations regarding religious exemptions and the use of 

stunning versus non-stunning stunning methods remain under public and political review 

throughout the EU. The introduction of legal and ethical difficulties now faces both Ḥalāl 

meat producers and certifiers in their operations. 

  The EU model shows its effectiveness through two key features that generate 

speed and adaptability to market needs. The implementation of this model faces two key 

challenges because it lacks standardization and has too many select logos and inconsistent 

certifier oversight. Lack of uniformity between factors leads consumers to confuse the 

market while compromising the ability to achieve standardised Ḥalāl integrity throughout 

the European Union. 

Comparative Insights 
Various international methods exist throughout different territories. Malaysia and 

Indonesia exercise extensive state control through mandatory certification since they direct 
most of their Muslim territories to comprehensive product coverage for consumer 
protection purposes. Through the UAE model the state controls accreditation through 
international standards which third-party certifiers validate under government supervision 
according to GCC regional import regulations and trade facilitation norms. Market 
regulation within the EU is minimal as private initiatives control the scene resulting in a 
fragmented system that gives flexibility to industry participants. 

Successes from the Muslim major markets such as Malaysia and Indonesia and 

UAE present a standardized Ḥalāl certification system which is managed through 
governmental involvement. The regulations utilize legal standards through standardized 
institutional roles which include direct certification or accreditation oversight and 

enforcement through legal mechanisms. White-state collaborations in Ḥalāl certification 
development lead to consistent standards which trigger consumer loyalty and business legal 
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stability and facilitate worldwide trading opportunities when compared to private-sector 

and lawless systems. State involvement in Ḥalāl certification exhibits different operational 
structures because each system mirrors the national environment and government religious 
relations in their specific nation. Sri Lanka should shape its optimal accreditation model 
according to its own legal infrastructure as well as institutional framework combined with 
social context. 

 

Bridging the Gap: Proposals for Legislative and Administrative Reform in Sri Lanka 

A set of legislative and administrative changes are developed to build a robust Ḥalāl 
assurance system in Sri Lanka based on legal framework gaps exploration (Section 4.3) and 
international best practice analysis (Section 4.4). 

1. Legislative Amendments 

A revision of Food Act No. 26 of 1980 represents the essential step to enhance 

regulatory control over Ḥalāl food operations in Sri Lanka. The introduction of a legally 

defined "Ḥalāl" requires basing the definition on essential principles of core Sharīʿah. The 
definition should establish standards that include permitted animal origins together with 

Zabiha practices alongside the requirement for both ḥarām substance absence as well as 
purity (postupně) and content purity (Tayyib). A legal definition establishes the base 

framework which future Ḥalāl regulations and enforcement activities need for 
development. 

The legislation needs revision to specify that commercial operations must avoid 

misleading people regarding the authentic "Ḥalāl" status of their products which do not 
meet the legal requirements. The revisions need to address the situation with Zabiha 
method non-compliant meat products as well as food containing pork or alcohol 
derivatives or najis contaminants. These regulations protect Muslim customers and create 
better enforcement mechanisms besides safeguarding their welfare. 

The revised Act must enable the Minister of Health to create official sovereign 
standards alongside the Food Advisory Committee through consultation (supporting an 

expanded or technically assisted Body) for National Ḥalāl Standards. The National Ḥalāl 

Standards should enforce adherence to Sharīʿah principles in all phases including food 
production as well as handling and processing and slaughter operations. Relevant standards 
utilized in the new regulations will adapt internationally recognized guidelines GSO 2055-1 
and GSO 993 for Sri Lanka’s specific food industry environment. 

The Act should contain measures to secure Ḥalāl certification integrity by 

preventing any mixing between Ḥalāl and non-Ḥalāl food products. The Minister should 
receive authority to create specific regulations which mandate separation of processing 
lines along with essential cleaning standards and separate equipment requirements for 
mixed facilities. 

2. Amendment to Food (Labeling and Advertising) Regulations 
The existing food labeling standards need modifications to build a reliable single 

Ḥalāl certification system. A standardized legal protection must be established for a 

National Ḥalāl Mark. Products certified within the governing system would access the 

reserved National Ḥalāl Mark for their use to ensure uniformity and simplify consumer 
identification of certified goods. 

Packaging along with marketing materials should have established guidelines for 

using Ḥalāl claims. A prohibition against deceptive Ḥalāl marcings should become part of 
official regulations along with existing consumer protection standards embedded in both 
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the Food Act and the Consumer Affairs Authority Act. The system protects both 

consumers from deceptive practices while upholding the standards of genuine Ḥalāl-
compliant businesses against unfair competition. 

3. Amendment to Food (Labeling and Advertising) Regulations 
The existing food labeling standards need modifications to build a reliable single 

Ḥalāl certification system. A standardized legal protection must be established for a 

National Ḥalāl Mark. Products certified within the governing system would access the 

reserved National Ḥalāl Mark for their use to ensure uniformity and simplify consumer 
identification of certified goods. 

Packaging along with marketing materials should have established guidelines for 

using Ḥalāl claims. A prohibition against deceptive Ḥalāl marcings should become part of 
official regulations along with existing consumer protection standards embedded in both 
the Food Act and the Consumer Affairs Authority Act. The system protects both 

consumers from deceptive practices while upholding the standards of genuine Ḥalāl-
compliant businesses against unfair competition. 

Administrative Structures 

Sri Lanka operates two main administrative models to monitor Ḥalāl certification 
activities. Two distinct models with their individual advantages create specific requirements 
for Sri Lanka regarding its socio-religious character and institutional capabilities and 
regulatory needs. 

1. Dedicated Ḥalāl Regulatory Authority 

The creation of an independent regulatory body referred to as the "National Ḥalāl 
Authority of Sri Lanka" should be established within the Ministry of Health and Trade or 
Religious Affairs according to officials. The connexion between this authority and 
Religious Affairs represents an issue because of Sri Lanka's multiple religious backgrounds. 

The sole purpose of this dedicated Ḥalāl entity would be to establish national Ḥalāl 
requirements alongside input from technical advisory panels and carry out inspection audits 
and certification operations and slaughterhouse accreditation and oversight along with 

supervising the national Ḥalāl registration system while coordinating with current food 
safety entities and managing educational and awareness campaigns. The model operates 
functionally similar to JAKIM from Malaysia and BPJPH from Indonesia. The system 
maintains thorough state management while creating uniform regulations yet requires 

major public funding for technical specialists and Sharīʿah experts and physical facilities 
together with personnel. Operational efficiency depends on handling the potential risks of 
bureaucracy and politicisation to ensure credibility remains high. 

2. National Ḥalāl Accreditation Body (Recommended) 

The National Ḥalāl Accreditation Body provides the most recommended solution 

for Ḥalāl standards monitoring. Companies should establish a National Ḥalāl Accreditation 

Body (NHAB) as it represents the superior solution. A division for Ḥalāl accreditation 
should exist as a block under the Sri Lanka Accreditation Board (SLAB) or the Sri Lanka 
Standards Institution (SLSI) or form a separate independent statutory body. The National 

Ḥalāl Accreditation Body (NHAB) would function to establish accredited Ḥalāl 

Certification Body (HCB) criteria by integrating specific Sharīʿah competence specifications 
based on international standards like ISO/IEC 17065 and GSO 2055-2. Existing private 
institutions such as HAC along with new or existing semi-governmental actors that meet 
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defined accreditation criteria may issue Ḥalāl certifications once authorised by the 
accrediting body. Certified products and accredited bodies would be listed on a public 
registry managed by the NHAB while its performance would get regular cheques. The 

model allows state agencies to maintain control of Ḥalāl standards defined through the 
Food Act for which HCBs need to obtain certifications. The separation of standards 
creation by the state from independent body certification matches the organisation of the 
UAE/GAC regulatory model. The system requires reduced state funding and supports 
existing private sector knowledge while promoting competitive relations between certifying 
bodies and enables practical industry-specific changes. The system demands solid legal 
foundations as well as thorough oversight systems together with clear processes to 
maintain the competence and integrity of all recognized certifying bodies. 

3. Supporting Structures (Applicable to Both Options) 

A Ḥalāl Technical Advisory Committee is fundamental regardless of which 

organisational model the country chooses. A formal body called the Ḥalāl Technical 

Advisory Committee must contain recognised Sharīʿah scholars representing Sri Lankan 
legal schools together with food scientists, technologists, veterinary experts, industry 
stakeholders from manufacturing and retail sectors and government officials from Health, 
Trade and SLSI and Customs. This new committee will offer guidance to the regulatory 
authority or NHAB concerning technical standard creation and clarification of relevant 

Sharīʿah interpretations as well as solutions for new Ḥalāl challenges. This governance 
model maintains its conceptual connexion with the current Food Advisory Committee 

while supporting an inclusive and adaptable Ḥalāl administration system. 

4. Grounding in Islamic Jurisprudence: 

These proposals derive their foundation from the higher objectives of Islamic law 

known as Maqāṣid al-Sharīʿah which establish Ḥalāl governance system and labelling 
requirements that fulfil both technical specifications and fundamental Islamic values. Such 

proposals ensure the Protection of Religion (Ḥifẓ al-Dīn) through their work to enable 

Muslims to meet their requirement for lawful (ḥalāl) products. The Islamic religious 
requirement extends beyond dietary preferences to establish itself as a fundamental aspect 
of Muslim worship as well as obedience to divine norms. 

The proposed framework implements ṭayyib standards in addition to legal Ḥalāl status to 

protect the Protection of Life (Ḥifẓ al-Nafs) of food products. Both Islamic legal objectives 
function in perfect alignment with Sri Lanka's Food Act while establishing unity between 

Islamic and national food safety regulatory systems. The Protection of Property (Ḥifẓ al-

Māl) receives attention through the proposed framework because Ḥalāl certification needs 
to be transparent and enforceable to prevent economic loss from misleading labels while 
providing fair market access especially to trustworthy businesses. 

These measures facilitate the Protection of Intellect (Ḥifẓ al-ʿAql) through their 
effort to reduce product status misunderstandings thus enabling consumers to make well-

informed responsible choices. The Protection of Progeny (Ḥifẓ al-Naṣl) is preserved 
through access to lawful and nutritious food because it assists family well-being in physical, 
moral and spiritual dimensions. 

The regulatory method takes its fiqh principles from Maṣlaḥah (public interest) 
which ensures clarity and trust and welfare for everyone in society. Through certified 

processes the principle of Sadd al-Dharāʾiʿ (blocking the means to harm) enables thorough 
monitoring of deceptive practises to ensure product integrity. Furthermore Islamic law 



Regulating Halāl Integrity in Sri Lanka  
Iqbal Saujan et al., 
DOI: 10.58824/mediasas.v9i1.337  

 

 
Jurnal Mediasas, Vol. 9, No. 1, 2026  19 

specifies that states must exercise their ḥisbah-based obligation to supervise markets for 

both righteousness and legality purposes. State involvement in Ḥalāl governance rises to a 
necessary level when fulfilling its protective duties toward religious and public interests in 
this situation. 

5. Feasibility Considerations: 
Sri Lanka needs to strategically handle various feasibility obstacles to successfully 

implement its revised Ḥalāl governance framework. Creating a new regulatory or 
accreditation framework demands substantial financial support as well as human capital 

commitment. The implementation of Ḥalāl standards will incur expenses for developing 

Ḥalāl guidelines and personnel education as well as supervision efforts and infrastructure 
upkeep. A certification model based on accreditation allows central authority oversight of 
private sector bodies to lower startup difficulties through existing private sector capabilities 
and infrastructure access. 

Modern food safety audit skills together with Ḥalāl knowledge are essential for an 
effective workforce to carry out proper enforcement. Specialised training about standards 

and audit methodologies of Ḥalāl must be provided to Public Health Inspectors (PHIs) 
along with Consumer Affairs Authority (CAA) officers and customs officials and industry 
auditors. The original food laws enforcement team currently shows insufficient capacity so 

a parallel increase in capabilities becomes essential to fulfil Ḥalāl-related responsibilities. 
The regulatory or accreditation body should operate with complete freedom from 

bias as well as full transparency for proper functioning. Previous matters indicated that 
audience doubts arise when industry actors or religious organisations appear to sway 
regulatory processes. To uphold credibility along with public trust clear governance 
frameworks with robust conflict-of-interest regulations alongside independent oversight 
systems prove essential. 

The implementation of all Ḥalāl certification reforms needs to proceed with caution 
due to the sensitivity of issues in Sri Lanka. The main goal should be to protect consumers 
alongside trade facilitation benefits aimed at all citizens in addition to protecting religious 
requirements. The prevention of renewed communal disputes requires extensive 
consultation between religious leaders and consumer groups and civil society and industry 
stakeholders. 

Special attention must be provided to Small and Medium Enterprises (SMEs) 

regarding their potential difficulties in following new Ḥalāl standards. SMEs encounter 
problems with limited technical know-how and financial obstacles of complying with new 

Ḥalāl standards. Support programs which include technical help and simplified approval 
steps and gradual enforcement arrangement enable actors from all levels to participate 
effectively while protecting market balance. 

A multi-stage implementation approach should be used because of the 
programme's complicated nature. The implementation starts with legislative and regulatory 
changes which leads to creating an essential administrative structure. Planting standards for 

Ḥalāl development should follow legislative and regulatory amendments as well as the 
creation of verification protocols and profound training initiatives for all applicable 
participants. 
 
CONCLUSION  

The research analyses the relationship between Sri Lanka's food regulations and Ḥalāl 
requirements needed to maintain food integrity. The Food Act together with the Consumer 
Affairs Authority Act maintain essential protective measures for food safety and fair trade but fail 
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to satisfy the structured elements which describe Ḥalāl and Tayyib standards. Politically and 
judicial systems lack definitions together with standards and systematic certification frameworks 

and enforcement measures for Ḥalāl respectively. This causes regulatory gaps. The regulatory gap 

leads consumers to face service risks from unreliable claims about Ḥalāl status while creating 
operational uncertainty that induces trade barriers for businesses and has the dormant potential to 

create social tensions through unregulated Ḥalāl practises like the events in Sri Lankan history. 
The research reveals distinct shortcomings in Zabiha slaughter practises plus ingredient control 
systems together with Najis avoidance measures for stopping cross-contamination and the 
absence of regulated state certification and labelling requirements. 

The Ḥalāl governance in Malaysia Indonesia and UAE practises prove that successful 
frameworks adopt heavy state intervention through direct regulation or accreditor oversight and 
established legislative standards. The implemented systems strive to establish trust and assurance 
in the Sri Lankan market where such elements are absent. The implementing of this gap goes 

beyond legal chemistry because it enables consumer defence and global Ḥalāl market growth 
while supporting social unity among Sri Lanka's diversified population. Achieving the integration 

of core principles related to Ḥalāl food in Sharīʿah requires thorough consideration that leads to 
precise national legal and administrative integration. Through the proposals presented in this 
paper Sri Lanka can achieve integration by modifying current legislation and creating a specialised 
administrative system which follows Islamic jurisprudence while accommodating national 
operational capacity. 

 
 

REFERENCES 
 
Abdallah, A. A.-N., Hassan, M. K., & McClelland, P. L. (2015). Islamic financial 

institutions, corporate governance, and corporate risk disclosure in Gulf Cooperation 
Council countries. Journal of Multinational Financial Management, 31, 63–82. 
https://doi.org/https://doi.org/10.1016/j.mulfin.2015.02.003 

Abdul Rahman, S. (2017). Religion and animal welfare—An Islamic perspective. Animals, 
7(2), 1–6. https://doi.org/10.3390/ani7020011 

Ahmad, F. A., Aini, N., Salleh, M., & Ahmad, F. A. (2019). The Image of the Department 
of Islamic Development Malaysia. International Journal of Academic Research in Business and 
Social Sciences, 9(11), 673–684. https://doi.org/10.6007/IJARBSS/v9-i11/6589 

Aini, N., Ardiani, F., & Hanastiana, M. R. (2020). Halal Food Industry: Challenges And 
Opportunities in Europe. Journal of Digital Marketing and Halal Industry, 4810, 43–54. 
https://doi.org/http://dx.doi.org/10.21580/jdmhi.2020.2.1.5799 

Akbar, J., Gul, M., Jahangir, M., Adnan, M., Saud, S., Hassan, S., Nawaz, T., & Fahad, S. 
(2023). Global Trends in Halal Food Standards: A Review. Foods, 12(23). 
https://doi.org/10.3390/foods12234200 

Al-Haq-Halal. (2013). Muslim slaughter. Halal Slaughter & Control Company. 
http://briansoft.home.pl/autoinstalator/wordpress/?page_id=2441&lang=en 

Al-mahmood, O. A. (2020). TigerPrints Microbiological Safety of Halal Beef in the United 
States. All Dissertations, 2574(May). 
https://tigerprints.clemson.edu/all_dissertations/2574?utm_source=tigerprints.clems
on.edu%2Fall_dissertations%2F2574&utm_medium=PDF&utm_campaign=PDFCo
verPages 

Ameer Ali. (2013). Thuppahi ’ s Blog A Measured View on the Halal Controversy in Sri. 
Thuppahi’s Blog. https://thuppahis.com/2013/03/16/a-measured-view-on-the-halal-
controversy-in-sri-lanka/ 



Regulating Halāl Integrity in Sri Lanka  
Iqbal Saujan et al., 
DOI: 10.58824/mediasas.v9i1.337  

 

 
Jurnal Mediasas, Vol. 9, No. 1, 2026  21 

Arab News. (2013). Halal food label withdrawn in Sri Lanka after protests L atest Updates. Arab 
News. https://www.arabnews.com/news/444534 

Arnold, M., Wickramatilake, S., Fernando, D., Sampath, R., Mahesh, B., Fernando, Y., & 
Denawaka, C. (2020). Health and nutrition related claims of non-alcoholic beverage 
labels in supermarkets: their compliance with Sri Lanka Food Labelling and 
Advertising Regulations. Journal of the College of Community Physicians of Sri Lanka, 26(1), 
29–34. 

Awan, J. A., & Fazal, S. (2018). Animal rights and welfare in Islam. International Journal of 
Avian & Wildlife Biology, 3(6), 427–430. https://doi.org/10.15406/ijawb.2018.03.00135 

Aziz, N., Bakry, N., Mz, M. H., & Armia, M. S. (2023). The paradigm of modern food 
products and its relevance with the concept of food in the Quran. Heliyon, 9(11), 1–22. 
https://doi.org/10.1016/j.heliyon.2023.e21358 

Aziz, N. I. A., & Ahmad, F. A. (2018). The Halal Lifestyle of Muslim Working Women. 
International Journal of Academic Research in Business and Social Sciences, 8(5). 
https://doi.org/10.6007/ijarbss/v8-i5/4489 

Baig, M. A., & Ali, S. N. (2020). The Expanding Scope and Scale of Ḥalāl market. JKAU: 
Islamic Economic, 2(2), 159–172. https://doi.org/10.4197/Islec.33-2.12 

Bashir, A. M. (2022). Awareness of purchasing halal food among non-Muslim consumers 
An explorative study with reference to Cape Town of South Africa. Journal of Islamic 
Marketing, March. https://doi.org/10.1108/JIMA-04-2018-0077 

Census, P. and H. of S. L. (2012). Census of Population and Housing of Sri Lanka - 2012: 
Population by divisional secretariat division, religion and sex. 
http://www.statistics.gov.lk/pophousat/cph2011/pages/activities/Reports/District/
Ampara/A4.pdf 

Chen, W. (2023). The Role of Government on Diffusion and Discontinuance of the Same 

ICT : Contrasting Cases of UAE and Taiwan Same ICT : Contrasting Cases of UAE 
and Taiwan. Journal of Global Information Technology Management, 26(4), 269–299. 
https://doi.org/10.1080/1097198X.2023.2266971 

Deuraseh, N. (2016). Review Article Lawful and unlawful foods in Islamic law focus on 
Islamic medical and ethical aspects. International Food Research Journal, 16(June), 469–
478. https://www.researchgate.net/profile/Nurdeng-
Deuraseh/publication/303878782_lawful_and_unlawful_foods_in_Islamic_law_focu
s_on_Islamic_medical_and_ethical_aspects/links/575a289708ae9a9c954f2c51/lawful
-and-unlawful-foods-in-Islamic-law-focus-on-Islamic-medical-and-ethical-aspects.pdf 

Dewi, I. P. (2023). Pengaruh Efektivitas Kerja Dan Kompetensi Terhadap Kinerja Pegawai 
Badan Penyelenggara Jaminan Produk Halal ( BPJPH ). Innovative: Journal Of Social 
Science Research, 3(3), 3276–3288. https://j-
innovative.org/index.php/Innovative/article/view/2492 

Djunaidi, M., Baby, C., Oktavia, A., Fitriadi, R., & Setiawan, E. (2021). Perception and 
Consumer Behavior of Halal Product Toward Purchase Decision in Indonesia. Jurnal 
Teknik Industri, 22(2), 171–184. 
https://doi.org/https://doi.org/10.22219/JTIUMM.Vol22.No2.171-184 

Elgharbawy, A., & Azmi, N. A. N. (2022). Food as medicine: How eating halal and tayyib 
contributes to a balanced lifestyle. Halalsphere, 2(1), 86–97. 
https://journals.iium.edu.my/inst/index.php/hs/article/view/39 

Faiqoh, F. N., & Fatwa, N. (2024). Comparative Study of Halal Certification Mechanism: 
Indonesia, Malaysia and Mexico. Journal Of Middle East and Islamic Studies, 11(1), 1–20. 
https://doi.org/10.7454/meis.v11i1.175 

Farah, M. . (2020). Consumer perception of Halal products: an emperical assessment 



Regulating Halāl Integrity in Sri Lanka  
Iqbal Saujan et al., 
DOI: 10.58824/mediasas.v9i1.337  

 

 
Jurnal Mediasas, Vol. 9, No. 1, 2026  22 

among Sunni versus Shiite Muslim consumers. Journal of Islamic Marketing. 
https://doi.org/: https://doi.org/10.1108/JIMA-09-2019- 0191/Handle: 
http://hdl.handle.net/10725/11837 

Fayokemi, W. (2022). Food Prohibition In Islam: A Step Towards Good Health. 
International Journal of Scientific and Research Publications, 10(February), 84–88. 
https://doi.org/10.29322/IJSRP.10.02.2020.p9814 

Frame, B. J. M. (n.d.). Lecture Outline The Comprehensiveness of God ’ s covenant Lordship. 
https://reformedperspectives.org/files/reformedperspectives/theology/TH.Frame.D
octrine.Word.pdf 

Hanzaee, K. H. (2011). Intention To Halal Products In The World Markets. Interdisciplinary 
Journal of Research in Business, 1(May), 1–7. 
https://www.academia.edu/download/32961652/Intention_to_Halal_products_in_t
he_world_Markets.pdf 

Hasan, M. R., Jailani, M. R., Sultan, U. I. N., Muhammad, A., & Samarinda, I. (2024). The 
Problem of Implementing Self Declared Halal Certification for Micro and Small 
Enterprises. JESKaPe: Jurnal Ekonomi Islam Akuntansi Dan Perbankan, 8(1), 1–25. 
https://doi.org/https://doi.org/10.52490/jeskape.v8i1.2945 

Hasan, M. R., Syahiran, M., & Latif, A. (2024). Towards a Holistic Halal Certification Self-

Declare System: An Analysis of Maqāṣid al-Sharīʿah-Based Approaches in Indonesia 
and Malaysia. Mazahib Jurnal Pemikiran Hukum Islam, 23(1), 41–78. 
https://doi.org/http://doi.org/10.21093/mj.v23i1.6529 

Hashim Kamali. (2008). Principle of Islamic Jurisprudence. 
KWWS%1D%12%12ZZZ%11ZSRQOLQH%11RUJ%12YLO%12%25RRNV%126
+B8VXO%12LVWLKVDQBDQGBPDVODKD%11KWP 

Hatta, F. A. M., Ali, Q. A. M., Kashim, M. I. A. M., Othman, R., Mutalib, S. A., & Nor, N. 
H. M. (2023). Recent Advances in Halal Bioactive Materials for Intelligent Food 
Packaging Indicator. Foods, 12(2387), 1–16. https://doi.org/10.3390/foods12122387 

Henderson, J. C. (2016). Halal food , certification and halal tourism : Insights from 
Malaysia and Singapore. Tourism Management Perspectives, 19(July), 160–164. 
https://doi.org/https://doi.org/10.1016/j.tmp.2015.12.006 

Hettiarachchi, C. A. (2020). Food Act of Sri Lanka : A Systematic Review on Awareness 
and Practice. World Nutrition, 11(4), 56–65. 

Hettiarachchi, C. A. (2022). Comparative analysis of Sri Lankan and Indian Food Acts: 
legislative consistencies and inconsistencies. Journal of the Postgraduate Institute of Medicine, 
2(2), 106–125. https://doi.org/10.21154/invest.v2i2.3946 

Hettiarachchi, C. A., Arnold, S. M., & Nandasena, S. (2018). Strengths and deficiencies of 
beverage labelling regulations of Sri Lanka. Journal of the College of Community Physicians of 
Sri Lanka, 24(2). 

Hettiarachchi, C. A., Reeve, B., & Wijesinghe, S. S. (2021). Original Research A 
comparative doctrinal analysis of food advertisement laws in Sri Lanka with selected 
jurisdictions. Journal of the College of Community Physicians of Sri Lanka, 27(2). 

Hussain, I. (2013). Halal Problem in Sri Lanka is Almost Certainly Unique Because of Its Sheer 
Quasi-Insane Irrationality. Dbsjeyaraj.Com. https://dbsjeyaraj.com/dbsj/?p=18513 

Jayawardena, N. S., & Dewasiri, N. J. (2023). Food Acquisition and Consumption Issues of 
South Asian Countries: A Systematic Literature Review and Future Research Agenda. 
FIIB Business Review, 1–16. 

Kamali, M. H. (2005). Principles of Islamic Jurisprudence. Islamic Texts Society. 
Kasi, U., & Muhammad, J. (2017). Design, qualification and Shariah governance of stock 

screening methodologies in selected Gulf Cooperation Council (GCC) countries in 



Regulating Halāl Integrity in Sri Lanka  
Iqbal Saujan et al., 
DOI: 10.58824/mediasas.v9i1.337  

 

 
Jurnal Mediasas, Vol. 9, No. 1, 2026  23 

comparison with the United States. Qualitative Research in Financial Markets, 10(2), 189–
209. https://doi.org/10.1108/QRFM-04-2017-0039 

Keagamaan, J. I. (2024). Halal and Haram Foods. Islamologi : Jurnal Ilmiah Keagamaan, 1(2), 
2–9. https://jipkm.com/index.php/islamologi 

Khan, M. I., & Haleem, A. (2016). Understanding “ Halal ” and “ Halal Certification & 
Accreditation System ” - A Brief Review. Saudi Journal of Business and Management 
Studies, 1(1), 32–42. http://scholarsmepub.com/sjbms/ 

Kolamunna, T., & Dissanayake, C. A. K. (2023). Awareness on and Compliance with the 

Food Act in Sri Lanka : An Analysis of the Present Status. Journal of Agricultural Sciences 
– Sri Lanka, 18(3), 388–406. https://doi.org/10.4038/jas.v18i3.9850 

Latif, I. A., Mohamed, Z., Sharifuddin, J., & Mahir, A. (2014). A Comparative Analysis of 
Global Halal Certification Requirements A Comparative Analysis of Global Halal. 
Journal of Food Products Marketing, 20(S1), 85–101. 
https://doi.org/10.1080/10454446.2014.921869 

Long, A. S., Rrazik, A. S., & Saujan, I. (2023). Islamic Law on Animal Rights and Welfare 
in the Sri Lankan Context: An Islamic Analysis on the Animal Welfare Bill of 2006. 
Samarah: Jurnal Hukum Keluarga Dan Hukum Islam, 7(2), 1194–1218. 
https://doi.org/10.22373/sjhk.v7i2.16020 

Lumpur, K. (2017). The concept and component of contaminated animals (Al-Jallalah 
Animals). International Food Research Journal 24(Suppl), 24(December), 436–440. 
http://www.ifrj.upm.edu.my/ 

Mathis, C. (2024). Research Management and Administration : An Emerging Profession in 
the UAE. The Emerald Handbook of Research Management and Administration Around the 
World, 789–798. https://doi.org/10.1108/978-1-80382-701-820231078 

Miswanto, A. (2023). Investigating Al-Istihalah in the Provisions of Shariah Texts: A Study 
on Models of Transformation from Impure (Najis) to Pure (Halal) Substances, or 
Vice Versa. Jurnal Hukum Bisnis Islam, 15(1), 1–25. 

Murti, T. W. (2017). Halal Life Style And Global Trade. The 7th International Seminar on 
Tropical Animal Production Contribution of Livestock Production on Food Sovereignty in Tropical 
Countries, 2, 33–39. 

Nandala, I. M., & Azrak, T. (2024). Halal Certification: Legal and Ethical Consideration in 
Islamic Jurisprudence. International Journal of Islamic Business, 9(2), 43–60. 
https://doi.org/https://doi.org/10.32890/ijib2024.9.2.4 

Neacsu, A., & Ă, M. T. (2009). A Few Considerations on Evolution Lines in Food Safety 
under Consideration of the Hygiene Regulations Package. Bulletin UASVM Agricultue, 
66(50), 396–401. 

Office, N. A. (2022). Contribution of Consumer Affairs Authority in Protecting the Consumer. 
http://auditorgeneral.gov.lk/web/images/audit-
reports/upload/2024/performance/8-iii/3.-English.pdf 

Food Act No. 26 of 1980, Pub. L. No. 26, 1 (1980). 
https://eohfs.health.gov.lk/food/images/pdf/acts/food_act_no26_1980_en.pdf 

Puspita, S. S. (2018). Halal Lifestyle : Current Trends In Indonesian Market. Advances in 
Social Science, Education and Humanities Research: Proceedings of the 1st International Conference 
on Social Sciences (ICSS 2018), 226(Icss), 334–339. 
https://doi.org/https://doi.org/10.2991/icss-18.2018.68 

Rameli, M. F. P., Ridhwan, M., Aziz, A., Sains, U., Wahab, K. A., & Sains, U. (2013). The 
Entrepreneurs Characteristic from al-Quran and. International Journal of Trade, Economics 
and Finance, 4(4), 191–196. https://doi.org/10.7763/IJTEF.2013.V4.284 

Rashid, R. A., & Kamarudin, K. (2024). Reasons for The Prohibition of Foods : A Hadith 



Regulating Halāl Integrity in Sri Lanka  
Iqbal Saujan et al., 
DOI: 10.58824/mediasas.v9i1.337  

 

 
Jurnal Mediasas, Vol. 9, No. 1, 2026  24 

Jurisprudential Study. BITARAInternational Journal of Civilizational Studies and Human 
Sciences, 7(4), 72–85. 

Rathnathilake, T., Thiel, F., Logistics, H. W., & Weerakkody, J. (2017). Analysis of MSW 
compost on compliance with Sri Lanka Quality Standards Analysis of Municipal Solid 

Waste Compost on Compliance with Sri Lanka Quality Standards ( SLS 1246 : 2003 ). 
Proceedings of 16th Agricultural Research Symposium (2017), November, 1–5. 
https://www.researchgate.net/profile/Jayantha-Weerakkody-
2/publication/335790853_Analysis_of_MSW_compost_on_compliance_with_Sri_La
nka_Quality_Standards/links/66459ff422a7f16b4f2e927f/Analysis-of-MSW-
compost-on-compliance-with-Sri-Lanka-Quality-Standards.pdf 

Report, T., Assessments, C., Commodity, O. F., Issues, T., By, M., Staff, U., Necessarily, N. 
O. T., Of, S., & Government, O. U. S. (2025). Sri Lanka Extends Implementation of the 
Food Labeling and Advertising Regulations-2022 by One Additional Year (Issue 2022). 
http://documents.gov.lk/en/exgazette.php 

Rezwan. (2013). Hardline Buddhists Drive Sri Lanka to Drop Muslim Halal Labeling. Global 
Voice. https://globalvoices.org/2013/03/22/hardline-buddhists-drive-sri-lanka-to-
drop-muslim-halal-labeling/ 

Rizuan, M., & Kadir, A. (2020). Tracing the Cost Components in Halal Standard MS 1500 : 
2019 for Production Efficiency. Journal of Energy & Environment, 12(2). 
https://journal.uniten.edu.my/index.php/jee/article/view/213 

Saidin, N., Rahman, F. A., & Abdullah, N. (2017). Animal Feed:Halal Perspective. 
International Conference on Humanities, Social Sciences and Education, March, 20–21. 
https://doi.org/https://doi.org/10.17758/URUAE.UH0317018 

Sains, U., Mahyeddin, M., & Sains, U. (2017). The Possibility of Uniformity on Halal 
Standards in Organization of Islamic Countries (OIC) Country. World Applied Sciences 
Journal, 17(July), 06–10. 

Sarjoon, A., Yusoff, M., & Hussin, N. (2016). Anti-Muslim Sentiments and Violence: A 
Major Threat to Ethnic Reconciliation and Ethnic Harmony in Post-War Sri Lanka. 
Religions, 7(10), 125. https://doi.org/10.3390/rel7100125 

Saujan, I., Sifkan, M. H. ., Nimsith, S. I., & Nafees, S. M. M. (2025). Exploring Community 

Perceptions of Halal Slaughtering : Its Impact on Family Exploring Community 

Perceptions of Halal Slaughtering : Its Impact on Family and Social Obligations in 
Ampara District , Sri Lanka. Quru’: Journal of Family Law and Culture, 3(1), 53–72. 
https://doi.org/10.59698/quru.v3i1.370 

Siddiq, A., Mashudi, M., Junaidi, M. A., & Maula, I. (2021). Exploring the Interaction 
among MUI, Fatwa Commission and LP POM MUI on Halal Products (A Study on 
Public Response to Halal Product Certification and Its Factors). Multicultural Education, 
7(12), 230–240. https://doi.org/10.5281/zenodo.5784219 

Sofiana, R., Utama, S., & C, A. R. (2024). The Problems of Halal Certification Regarding 
Consumer Protection in Malaysia and Indonesia. Journal of Huma Rights, Culture and 
Legal System, 1(3), 176–189. https://doi.org/https://doi.org/10.53955/jhcls.v1i3.16 

Sucipto, S., Hidayati, L., Perdani, C. G., & Hasanah, N. (2021). Traceability of Halal 
Control Point in Material , Production , and Serving to Support Halal Certification in 
Universitas Brawijaya Canteen. Indonesian Journal of Halal Research, 2(3), 75–86. 
https://doi.org/10.15575/ijhar.v3i2.11401 

Tao, L. (2024). Malaysian Halal Food Regulation. 
https://food.chemlinked.com/foodpedia/malaysian-halal-food-regulation 

Yana. (2023). What is Islamic Method for Halal Slaughter? LPPOM MUI :Gedung Global Halal 
Centre Jl. Pemuda. https://halalmui.org/en/what-is-islamic-method-for-halal-



Regulating Halāl Integrity in Sri Lanka  
Iqbal Saujan et al., 
DOI: 10.58824/mediasas.v9i1.337  

 

 
Jurnal Mediasas, Vol. 9, No. 1, 2026  25 

slaughter/ 
You, A., Be, M., & In, I. (2024). Text mining related to Halal implementation in UU Cipta 

Kerja and UU halal product guarantee no 33/2014. Proceedings of the 6th International 
Conference on Computing and Applied Informatics 2022, 020036(33). 
https://doi.org/10.1063/5.0200483 

Yusoff, M. A., & Sarjoon, A. (2017). Anti-halal and anti-animal slaughtering campaigns and 
their impact in post-war Sri Lanka. Religions, 8(4), 1–15. 
https://doi.org/10.3390/rel8040046 

Zakaria, Z., & Ismail, S. Z. (2014). The Trade Description Act 2011: Regulating "Halal‟ in 
Malaysia. International Conference on Law, Management and Humanities (ICLMH’14), 21–23. 

Zakaria, Z., & Ismail, S. Z. (2015). The Development of Regulations Concerning Halal 
through Trade Description Act 2011 in Malaysia. Jurnal Syariah, Jil, 23(2), 189–216. 
https://ir.uitm.edu.my/id/eprint/28194/ 

Zannierah, S., Marzuki, S., Nadiah, Z., & Yazid, A. (2016). The Anatomy of Halal Slaughtering : 
Issues and Challenges. August. 
https://www.researchgate.net/publication/306380068_The_Anatomy_of_Halal_Slau
ghtering_Issues_and_Challenges?enrichId=rgreq-
df4a7323424303e09f44d8dbb28b3f4c-
XXX&enrichSource=Y292ZXJQYWdlOzMwNjM4MDA2ODtBUzozOTgxODM5
NzgwMjkwNTZAMTQ3MTk0NTg2NjYxMA%3D%3D&el=1_x 

Zubaidi, M. A., Messikh, O., Benzertiha, & Abdelbasset. (2023). Halal Standards Around 
the Globe: A Comparative Study. Journal of Halal Qualıty and Certıfıcatıon, May, 31–44. 
https://www.researchgate.net/profile/Elma-
Hrustemovic/publication/373097671_Halal_Food_in_The_Context_of_Modern_Lif
e/links/64d8c76178e40b48bd45d853/Halal-Food-in-The-Context-of-Modern-
Life.pdf#page=36 

 
 


